And all of us ( e a e ), with unveiled faces, seeing as though reflected in a mirror ( a e ) the glory of the Lord ( a ), are being transformed into the same image ( a e a e a e a) from one degree of glory to another (a e a ), for this comes from the Lord, the Spirit.1
According to this text, the believer2 is transformed into a e a ("the same image"), usually understood to be the image of the risen Christ.3 The believers transformation is further described by Paul as a e a (literally, "from glory to glory").
The phrase a e a typically receives scant attention in the scholarly literature, perhaps because 2 Cor 3:18 is so riddled with other difflcul I would like to thank Margaret Mitchell, Mark Nanos, Greg Jenks, and Mike Zito for their comments on earlier drafts of this article. 1 NRSV, slightly amended. Unless otherwise noted, all translations are from the NRSV.
21 have chosen to use the term "believer" throughout this article in order to avoid the anachronism of the term "Christian. ties.4 The phrase is usually understood to refer to the believers present glorified transformation?following conversion?with the expectation of a more intense future glorification.5 Curiously, interpreters seem unconcerned that, understood in this manner, the phrase contributes little or nothing to the apostles overall argu ment.6 To counter this problem, I suggest that?since Paul appeals to the drama of death and resurrection in much of 2:14-7:4?we should attempt to view a e a in that light.7
In the pages below, I will argue that we should interpret the idea of transfor mation a e a in reference to the believers past and present glo rification (rather than that of their present and future). Viewing the phrase in this way will enable us to see two significant things. First, it will allow us to understand how the notion of transformation a e a advances Paul's argument in 2:14-4:6 (the first major section of 2:14-7:4). Second, it will point the way to comprehending how 2 Cor 3:18 functions to prepare readers for the second major section of 2:14-7:4. I will begin my study with a brief methodological note concerning the integrity of canonical 2 Corinthians. Following that, I will focus on the situation that gave rise to Pauls apologia in 2 Cor 2:14-7:4.81 will then turn my attention to 2 Cor 2:14-4:6 (the first major section in 2:14-7:4). In my discussion of 2:14-4:6,1 will 4 The difficulties include (to name a few) the change in subject at the start of the verse (from "us" [first person plural] to "all of us" [ e a e ]), the proper translation and interpre tation of a e , the question of whether points to God or Jesus, and the meaning of a e a . 5 Accordingly, the beginning of the phrase, a , is taken to refer to the believer's ini tial transformation (presumably as a result of one's conversion) while the latter part of the phrase, e a , points to the believers future transformation into a more glorified state. From the perspective of some, that more glorified state will be realized at the parousia. Others, though, understand the transformation to a future state of more intense a as a gradual process. There has also been the suggestion that the phrase a points to the source from which the glory comes (i.e., the deity). This last suggestion, however, has found little support. The integrity of 2 Corinthians arguably presents the most difficult problem currently faced by scholars of the Corinthian correspondence. Although a few regard the canonical text as a single letter, most are convinced that it contains frag ments from more than one missive. Unfortunately, beyond that there is no con sensus. Some divide 2 Corinthians into two letters (chs. 1-9 and chs. 10-13);10 others three (chs. 1-8, ch. 9, and chs. 10-13), while still others postulate five Pauline fragments plus a non-Pauline interpolation (6:14-7:1).11 Those who hold to the last of these positions understand 2 Cor 2:14-7:4 (minus 6:14-7:1) as an independent letter fragment embedded in the so-called letter of reconciliation (found in 2 Cor 1:1-2:13 and 7:5-16). Obviously, the problem of competing hypotheses of division presents a significant challenge to the study of any given passage in 2 Corinthians. While I favor the view that 2:14-7:4 (minus 6:14-7:1) represents an independent letter fragment,12 my argument does not stand or fall with that supposition, since Throughout 2:14-7:4, Pauls stance is defensive; his defensiveness appears to have sprung from suspicions that focused on his efforts to collect money "for the saints" in Jerusalem (cf. 1 Cor 16:1-4).14 Passages throughout 2 Corinthians indi cate that some in the Corinthian community suspected that Paul was nothing more than a fraudulent "peddler of Gods word" (2:17) and that his collection of money "for the saints" was simply a pretext for him to line his own pockets.15 These sus picions, it seems, were reinforced by Paul's lack of any kind of "official" standing in the early community of Jesus followers. Unlike James and Peter, for instance, he was neither a relative nor a follower of the historical Jesus.16 Indeed, he was not even a follower of any of Jesus original disciples.17 We can imagine a situation in 10-13 (10:10; 11:30; 12:5,9,10; 13:4) . It seems reasonable to assume that the issues are, for the most part, the same in both of these sections/letter fragments and so I feel justified in using the term here. Paul responds to these concerns throughout 2 Cor 2:14-7:4. In the first sec tion of the unit (2:14-4:6), he insists that he is not a charlatan (2:17; 4:3) but rather the bearer of Gods (2:14; 4:6),25 a legitimate a , commissioned by the deity (2:17; 4:6). But, in the midst of this first section?between passages where Paul explicitly defends his ministry (2:14-3:6 and 4:1-6)?a unit appears that seems out of place (3:7-18) . This unit has caused significant problems for interpreters, and the magnitude of the problems is apparent in the various twentieth-century attempts to explain 3:7-18 as some kind of interpolation.26 A closer look at 3:7-18 in the context of 2:14-4:6 will more fully illustrate the issue. 2 Corinthians 3:7-18 can be broken down into two subsections, 3:7-11 and 3:12-18. These two subsections, in turn, fit between 2:14-3:6 and 4:1-6. Together these four subsections constitute the first major section of 2 Cor 2:14-7:4.27 As we will see, however, understanding the way that the inner subsections (3:7-11 and 12-18) fit into the apostles larger argument proves challenging.28
In the first of the four subsections (2:14-3:6), Paul addresses the issue of his a ("worthiness") to be a a of the deity. Paul addresses many of the same issues in the fourth subsection (4:1-6) of 2:14-4:6. There, he again expresses confidence in his divine commission (4:1 and 4:6; cf. 2:17b; 3:4-6) and again refutes suspicions about any wrongdoing (4:2; cf.
2:17a). In 4:3, harking back to 2:15-16, he insists that those who do not recognize his gospel (and hence the legitimacy of his a a) are those who are perishing ( a ). He concludes the subsection?as well as the larger section of 2:14-4:6?with a description of himself as the bearer of the of Gods a (4:6), a description that calls to mind the self-portrait he had already drawn in 2:14.34 But, while the connections between the first and fourth subsections are obvi ous, it is not entirely clear how the second and third subsections (3:7-18) fit into this picture.
In the second subsection, 3:7-11, Paul argues for the superiority of the min istry of the Spirit (i.e., his a a) over Moses' transitory ministry of death and condemnation.35 Using an argument from the lesser to the greater (a minore ad maius), he describes his a a as more glorious (i.e., having more a) than that of Moses.36 His argument centers on an interpretation of Exod 34:29-35?a text to which he will return in the following subsection?that makes the point that the Israelites were incapable of viewing Moses' face a a . . . a a ("because of the glory... now set aside"). In the third subsection (3:12-18), Paul continues to speak of himself in rela tion to Moses, but at the beginning of this subsection he contrasts himself to the lawgiver rather than drawing a comparison. As in the second subsection, Paul alludes to Exodus 34, but here he points to the story of Moses' veil to illustrate his own a a ("openness," "boldness").37 According to the apostle, Moses' lack 32 This appeal to his divine commission is his second in this subsection. We first encounter it in 2:17b. 33 His appeal to the Spirit in 3:6 emphasizes the point he had made in 3:2-3: the Corinthi ans' experience of the Spirit is the only recommendation that he needs. 34 In 2:14, Paul claims that the deity has manifested through him e a . 35 Paul labels the Mosaic a a transitory in 3:11. He refers to it as a ministry of death in 3:7 and a ministry of condemnation in 3:9. 36
Significant for the present study is the concentration of the terms a and a in this section (3:7-11); they make up ten of the eighty-three words that constitute these five verses. While there are some clear links between the outer (2:14-3:6 and 4:1-6) and inner subsections (3:7-11 and 12-18) that comprise 2:14-4:6,46 there are, never theless, significant issues in need of explanation. Particularly puzzling are three: first, the reason for Pauls appeal to Moses and Israel in the inner subsections (3:7 11 and 12-18); second, the role that perception (both hindered/veiled and unhin dered/unveiled) is meant to play in both the inner subsections and the larger argument (2:14-4:6); and, third, the reason why Paul introduces the issue of believ ers' transformation at the conclusion of the third subsection. All of these issues come together (implicitly or explicitly) in 3:18 47 It is to that verse that we now turn.
2 Corinthians 3:18 in the Context of 3:7-18
A quick glance at 2 Cor 3:18 clearly demonstrates that the notion of a (the key term in the phrase under discussion: a e a ), looms large there. It is curious that, although Paul had used the term a extensively in the second subsection (3:7-11), he does not use it at all in the third until the final verse (3:18). This fact alone suggests that there must be something particularly significant about Paul's use of that term in 3:18. Consequently, we will now turn to Paul's use of a in the different contexts in which it appears in that verse. As a result of that investigation, I will propose a new way of understanding the notion of the trans formation of the believers a e a as well as the verse as a whole.
I will then conclude this part of this article with a paraphrase of 3:18. This para phrase will enable us better to appreciate the connections between the inner and outer subsections of 2:14-4:6.
IV. a in 2 Corinthians 3:18
Besides its appearance in the phrase a e a , the term a also appears toward the beginning of v. 18, where Paul states, e a e 45 As Furnish points out, the sentence, despite its complexity, can be broken down into its subject ("all of us"), the predicate ("are being transformed"), and two phrases that describe the sub ject ("with unveiled face" and "seeing as in a mirror the glory of God") (II Corinthians, 238 39 a a e a . Second, perception clearly plays an important role in this verse (in that perception is described as "unveiled" but, at the same time, vision takes place "as in a mirror").
Third, the focus of the verse is, as mentioned above, transformation.
a a e a a a e . . . e a e a ("and all of us with unveiled faces, seeing as in a mirror the glory of the Lord ... are being transformed"). In this phrase, Paul ties the believ ers' perception of a with their transformation (specifically, their transformation "into the same image").
Before we investigate the meaning of a , though, a few words about the participle a e are in order. There has been a great deal of discussion centering on the proper translation of a e , but linguis tic evidence suggests that the rendering cited throughout this paper, "seeing as though reflected in a mirror," is the best option.48 We will return later to the ques tion of why Paul appeals to vision here "as in a mirror." For now, though, it is suffi cient to note that the phrase a a e indicates that believers (i.e., "all of us") perceive (in some way) a ("the glory of the Lord").
The Meaning of a in 2 Corinthians 3:18
The phrase a appears frequently in the LXX, often in reference to the ministry of Moses.49 Because of the frequency of its use in the LXX and its rarity in Paul (only here and in 2 Cor 4:6 and 8:19), it is conceivable that the apos tles employment of the phrase in 3:18 reflects its use in the LXX.50 48 While the verb a typically means "to show as in a mirror," the participial form of the verb that appears in 3:18 is in the middle voice. In that voice the verb means "to look into a mirror," "to behold oneself in a mirror," or "to behold (something) as in a mirror " (LSJ, s.v.).
Other translations that have been proposed include "to reflect as a mirror," or "to see (without reference to a mirror)." It has also been suggested that Paul meant the term ambiguously so that it could mean either "to see as in a mirror" or "to reflect as a mirror" (J. As Thrall points out, Paul appears to be saying that there is more to his read ers beholding God s glory than simply hearing the gospel. But what more could be involved? I contend that Paul indeed refers here to a more immediate experience in the lives of his readers than their hearing of the gospel. He, in fact, reminds the Corinthians that they have perceived the "glory of the Lord" (i.e., the life-giving power of God as it has been manifested in the resurrection of Christ) and that they have perceived it in their own lived experience, specifically through their experi ence of the Spirit.561 will return to this below. In the meantime, let us turn to Pauls use of a in the phrase a e a .
Transformed a e a A quick glance at the literature indicates that scholars typically have difficulty with this phrase. Most suggest that it does not describe a sudden transformation from one glorious state of being to another but rather a progressive or gradual glo rification.57 This glorification presumably begins upon conversion and continues into the indefinite future. While the notion that the phrase "from glory to glory" points to a gradual transformation of the believer is possible, there is nothing in the text that specifically recommends this reading and, in fact, the phrasing of the verse 54 E.g., Barrett, Second Epistle, 125; Lambrecht, Second Corinthians, [61] [62] Thrall, Second Corinthians, 1:319. Thrall puts "representative" within quotation marks because she is responding to Furnish's suggestion that "the gospel is introduced as the funda mental re-presentative agency for the splendor of God" (// Corinthians, 248). 561 understand the Corinthians' experience of the Spirit somewhat along the lines described in Acts 10:44-45. In other words, the Corinthians' experience of the Spirit was more than a "warm, fuzzy feeling." It was instead something that would have been obvious to any bystander. In this vein, Christopher Mount has described the Corinthian community as a "spirit-possession cult"
(" How, then, do we make better sense of it? It seems clear that a e a is meant to draw the reader's attention to the previous subsection (3:7-11),
where the notion of a looms large and where one manifestation of a is compared to another (something that the phrase a e a might nat urally suggest). In that second subsection (3:7-11), the glory of the ministry of death and condemnation (3:7,9)?that is, the a of the a a of Moses is compared to the even greater glory of the ministry of Spirit and righteousness (3:8-9)?that is, the a of the a a of Paul. The problem with reading the phrase a e a in connection with the glory attached to the two ministries is that the former (i.e., the ministry of death and condemnation) points to the a a of Moses, which is usually interpreted as the a a that brought death and condemnation to Israel (including the Jews of the apostle's time) while the latter ministry points to Pauls a a to the Gentiles. In short, the glorious ministry of death and the glorious ministry of Spirit apply to two differ ent populations. The former refers to the condemnation of the Jews, and so it can hardly apply to the Gentile church at Corinth. Because of this, then, the only peo ple who could be transformed from the glory of the Mosaic a a to the glory of the Pauline a a would be those Jews who became followers of Jesus. But there seem to have been few Jews in the Corinthian community in Paul's time59
and, more important, Paul himself speaks of the Corinthian a as a Gen tile community (1 Cor 12:2). There is, however, a way out of this difficulty. I have recently argued that the death and condemnation tied to Moses' min istry in 3:7-11 points not to the condemnation and death sentence pronounced on Israel but rather to the condemnation and death sentence that the Torah pro nounced on the Gentiles.60 Since there seems to be no suitable explanation as to why the apostle would refer to the "glorious" ministry of Moses that brought death and condemnation to the Jewish people in a letter to a Gentile church (in which there is no good evidence of "Judaizing"),61 the idea that Paul here points to Gen tiles who were condemned and sentenced to death makes good sense of an other wise difficult passage. If we accept this hypothesis, then we can see a clear connection between the phrase a e a in 3:18 and the earlier passage referring to the glory of the two ministries in the second subsection (3:7-11). The reference to the trans formation "from glory to glory" in 3:18 should then be understood to refer to the (Gentile) Corinthians own experience of transformation from their previous sta tus, condemned before God (by a a a a [3:7] ) and under the sentence of death (by a a a a e [3:9]), to their new status as reconciled to God. This transformation would have been signaled by the expe rience of the Spirit, an experience directly comparable to Pauls Christophany, alluded to in 2 Cor 4:6.62
With this information in mind, we can now return to the issue of the Corinthi ans perception of a . The interpretive difficulty that was identified by Thrall above focused on the believers (i.e., the Corinthians) perception of a as something more than simply the hearing of the gospel. If, how ever, we understand the transformation a e a to refer to the believers transformation from death to life (i.e., from the a a of Moses to words, the believers see in themselves (i.e., "as in a mirror") "the glory of the Lord" as they are transformed into "the same image," that is, into the image of the risen Christ.64 The Perception of a and the Transformation a e a : A Paraphrase of 2 Corinthians 3:18
Based on our discussion of Pauls use of a in each of the two contexts in which it appears in 3:18, we can now venture a paraphrase of that verse.
So all believers65 can clearly see (i.e., "with unveiled faces") Gods power (i.e., "the glory of the Lord") in the resurrection of the executed Christ. We believ ers can see this in ourselves (i.e., "as in a mirror") because we are being trans formed into the same image, the image of the resurrected Christ. Like Christ, we are being transformed from (the ministry of) death to (the ministry of) life (i.e., "from glory to glory") because Moses' glorious ministry brought con demnation and the sentence of death upon us but my ministry (i.e., the min istry of the Spirit and righteousness) brings reconciliation with God which is tantamount to life. All of this has come about because the Lord (i.e., God who raised Christ) is also the Spirit who is present in my ministry. 651 suggest that the change in subject at the beginning of 3:18 (to the more inclusive first per son plural with the description a e e ) represents a shift from the earlier focus on Paul, the a to a focus on him and his audience, the members of the Corinthian e a. In other words, Paul s shift from "we" to "all of us" is really a subtle way for the apostle to talk about the experience of the Gentile Corinthians without resorting to the use of the second person. This is a good example of Paul speaking to the Gentiles as though he were a Gentile, a strategy he claims in 1 Cor 9:21. tion in 3:18 ( a e ) demonstrates how 2 Cor 3:7-18 fits into its larger context (in 2:14-4:6, the first major section of 2:14-7:4).
As we have already seen, the first and the fourth subsections of 2:14-4:6 (i.e., the external subsections 2:14-3:6 and 4:1-6) each contain references, both implicit and explicit, to the theme of perception and, more specifically, the proper percep tion of both Paul and the gospel.66 Likewise, in the problematic internal subsec tions (i.e., 3:7-11 and 3:12-18) , the importance of perception?specifically "veiled" (or hindered) perception versus "unveiled" or unhindered perception?is also apparent.67
Paul's attention to accurate and faulty perception throughout 2 Cor 2:14-4:6?
and particularly his claim that the clarity of ones perception is tied to ones status vis-a-vis salvation?recommends that this entire section is concerned with the dis tinction between appearance and reality. Conversely, proper perception belongs to those who are on their way to salva tion. See also n. 31 above.
67 In 3:7, Paul alludes to Exodus 34 to depict Israel's inability to see the passing of the glo rious " a a of death" (which brought condemnation to the Gentiles). In turn, their reception of his message (and the consequent formation of the a) proves beyond the shadow of a doubt the legitimacy of his gospel and hence his a a. What more commendation could they (or anyone else) pos sibly need (3:2-3)? As Paul points out in 3:18, the Corinthians are (or should be) able to see God's power?as manifested in the resurrection of Christ. They can (or should be able to) see it most dramatically in their own transformation from death to life (i.e., in their transformation a e a ) as evidenced by their experience of the Spirit. They are (or should be) reconciled with God and have (or should have) received life from the ministry of Spirit. All of this, of course, came to them by way of Paul's ministry (3:6). While a much fuller explication of the flow of Paul's argument throughout 2:14-4:6 is not possible due to limitations of space, nevertheless, the contours of it as laid out above should suffice for the purpose of this article. We now need to turn to the relationship between 3:18 (and specifically the idea of transformation a e a ), and Paul's remarkable self-description in the section that fol lows 2:14-4:6.
VI. "Carrying Around the Dying of Jesus"
The second major section of 2:14-7:4 begins in 4:7 with Paul's famous image of "treasure in clay jars" ( e e a a e e In the first part of 4:10, Paul rather brashly likens his suffering to the public display of the "dying of Jesus."81 While he retreats a bit in the early part of 4:11, perhaps sensing the audacity of his claim in 4:10,82 nevertheless, in 4:11, he still claims that his physical weakness is "because of Jesus."83 In the second phrase of each verse,84
he makes the remarkable claim that his mere survival?seemingly against all odds?is the visible manifestation of Gods resurrection of Jesus ( ). Because of our familiarity with the Pauline letters, it is hard for us twenty-first-century read ers to appreciate fully the audacity of these verses. Given the kind of doubts that the community had about Paul, as is apparent throughout 2 Corinthians, how could he have expected his audience to accept this incredible claim?
Paul all too clearly understood the apparent arrogance of the claim that he was both "carrying around the dying of Jesus" and manifesting the resurrection of Jesus "in his body," and so he prepared his readers for it in a number of ways. First, he reminded them in several places that he was commissioned by the deity (e.g., 2:17; 3:6; 4:1; 4:6) and, as a result of that commission, he had great self-confidence compared himself to Moses and insisted that what he brought to them in his a a was even greater than that which the revered lawgiver brought (3:7-11).
Third, he insisted on his sincerity (2:17; 4:2) and claimed that his proclamation was not about himself but about "the Lord Jesus Christ" (4:5).
Most important, though, he set the stage for the extraordinary description of his ministry in 4:10-11 with his earlier appeal to the experience of the Corinthians themselves. In 2 Cor 3:18 (as we have seen), he likened the Corinthians transfor mation from death to life (a e a ) to the death and resurrection of Jesus by suggesting that they had seen in their own flesh a .86 If
Paul could convince the majority of the Corinthians that the divine drama of death and resurrection could be seen in their own lives?a claim that the Corinthians would, no doubt, have been eager to embrace?he would have made it extremely difficult (and, indeed, somewhat embarrassing) for his detractors to then turn around and try to deny the role that Paul played in that same drama.
VII. Conclusion
In 2 Cor 3:18, Paul refers to the believers transformation a e a . By so doing, the apostle appeals to the Corinthians experience (and per ception) of their own transformation from death to life. As Paul had previously indicated (2 Cor 3:7-11), the Corinthians, like virtually all Gentiles,87 were under the sentence of death according to the Torah (brought by Moses). Paul points out though that through his ministry ( a a a ), they have received the possibility of reconciliation with God and the commutation of that death sentence. The community's acceptance of the offer of a , which resulted in their experience of the Spirit, was?Paul argues?visible evidence that they had passed from death to life in a manner comparable to (or, more likely, as participants in) Jesus' transformation from death to life by his resurrection from the dead.88 Thus, Paul claims that the community's experience of the Spirit (which brought about the formation of their e a) validates the legitimacy However, Paul not only employs the idea of the Corinthians' perception ( a e ) of their transformation a e a to argue for the legitimacy of his ministry in 2:14-4:6; he also appeals to their experience of a to prepare them for a more explicit and audacious description of his own a a in the second section of 2:14-7:4.89 In that second section (esp.
in 4:7-12), Paul focuses on his bodily weakness in an attempt to put a positive spin on it. He is not, he argues, "dying" for his sins as some seem to have suggested (6:9b-c). Rather he carries and manifests to all "the dying of Jesus" (4:10) in order that his survival?against overwhelming odds? might present (at least to those capable of seeing it) Jesus resurrection.
89
The boldness of the self-description is anticipated also by his phrase a a e a in 3:12.
